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Chapter 8 - Verse 1 
macs ged aeniicsritaad | khaadityadeepite kud'ye darpanaadityadeeptivat | 
PReTMadl gat sewida Ver 11211 || koot'asthabhaasito deho dheesthajeevena bhaasyate Il 1 Il 


Just as a wall illumined by the rays of the sun is more illumined when the light of the sun 
reflection in a mirror falls on it, so the body illumined by Kutastha is more illumined by the 
light of Kutastha reflected in the intellect (Chidabhasa). [Chapter 8 — Verse 1] 





Chapter 8 - Verse 2 


SHR sentry | anekadarpanaadityadeepteenaam bahusandhishu | 
2a0 Sead arnewest weed 11% || || Itaraa vyajyate taasaamabhaave'pi prakaashate Il 2 II 


When many mirrors reflect the light of the sun on to a wall which is already illumined by the 
sun, spaces between the various reflections are illumined by the light of the sun alone; and 
even if the reflections are not there, the wall still remains illumined. [Chapter 8 — Verse 2] 





Chapter 8 - Verse 3 
PRM Asana chidaabhaasavishisht'aanaam tathaanekadhiyaamasau | 
ata fared a arreafafaeaars 1131 || sandhim dhiyaamabhaavam cha bhaasayanpravivichyataam Il 3 Il 


Similarly, both in the intervals between the modifications of the intellect (Vrttis), 
in which Chidabhasa is reflected, and during their absence (in Deep Sleep) Kutastha abides 
self-illumined; and Kutastha is therefore to be known as different from Chidabhasa. 
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[Chapter 8 — Verse 3] 


Chapter 8 - Verse 4 


acne Paqazdaryrad ghat'alkaakaaradheesthaa chidghat'amevaavabhaasayet | 
ghat'asya jnyaatataa brahmachaitanyenaavabhaasyate Il 4 II 


qe dd ASSAM os 0 
An external object, such as a pot, is cognised through the Vrttis (Modifications of the intellect) 
assuming its form, but the knowledge ‘Il know the pot’ comes (directly) through pure 


consciousness, Brahman. [Chapter 8 — Verse 4] 


Chapter 8 - Verse 5 





Sadcda AMISH Tel @sVqearqet | || ajnyaatatvena jnyaato'yam ghat'o buddhyudayaatpuraa | 
aaiaaeer sacadeerat Paar it || brahmanaivoparisht'aattu jnyaatatvenetyasau bhidaa Il 5 Il 


Before the rise of the Vritti (i.e., before the intellectual operation) my experience was ‘| do not 


know that there is a pot over there’; after the rise, the experience is 'l know that there is a pot 
over there’. This is the difference the intellectual operation or Vritti brings about. But both the 
above experiences of knowledge or non-knowledge of the pot are due to Brahman. 


[Chapter 8 — Verse 5] 





Chapter 8 - Verse 6 


chidaabhaasaantadheevri ttirinyaanam lohaantakuntavat | 


jaad yamajnyaanametaabhyaam vyaaptah kumbho dvidhochyate Il 6 II 


Cognition or knowledge (of external thing) is the action (thereon) of the intellectual 
modification tipped with Chidabhasa like the steel-head of a spear. And non-cognition is the 
(beginningless but not endless) dullness (of an external thing) covering its revelation. 
Thus an external thing is spoken of in two ways, as a thing (pot) known or unknown as the 
intellectual modification spear-headed by Chidabhasa pierces its cover of dullness or not. 
[Chapter 8 — Verse 6] 





Chapter 8 - Verse 7 
Fa AAT VAT a: PeTETAT A fA | || ainyaato brahmanaa bhaasyo jnyaatah' kumbhastathaa na kim | 
Maca Taare | 9 || inyaatatvajananenaiva chidaabhaasaparikshayah' II 7 I 


If the cognition of an unknown pot can be had through Brahman why not that of a known pot? 
It does produce the cognition, for the Chidabhasa ceases functioning, as soon as the pot is 
made known. [Chapter 8 — Verse 7] 





Chapter 8 - Verse 8 
aabhaasaheenayaa buddhyaa jnyaatatvam naiva janyate | 
taadri'gbuddhervisheshah ko mri'daadeh’ syaadvikaarinah 18 I 


Sea Fen waded Aq sod 
cqeaagiasy: at Wares Saigheor it el 


If the intellect is without Chidabhasa, the cognition of an object cannot take Place. For how 
does intellect in such a case differ from a lump of clay which is unconscious and insentient? 





[Chapter 8 — Verse 8] 
Chapter 8 - Verse 9 


jnyaata ityuchyate kumbho mri‘daa lipto na kutrachit | 
dheemaatravyaaptakumbhasya jnyaatatvam neshyate tathaa Il 9 I 


Md eqead Hat yar feat + Hata 
TARA PSea Aiet AMI TW 11s 1 


Nowhere is a pot said to be known when it is besmeared with clay. Similarly when a pot is 
besmeared or covered by a Vritti only (not along with Chidabhasa) it cannot be said 
to be known (for both the clay and the Vritti are themselves unconscious and insentient). 


[Chapter 8 — Verse 9] 





Chapter 8 - Verse 10 


jnyaatatvam naama kumbhe tashchidaabhaasaphalodayah | 


1/20 || || naphalam brahmachaitanyam manaatpraagapl satvatah Il 10 II 


Hence cognition (of a pot) is that reflection of Consciousness (on the pot) which is produced as 
a result of the enveloping operation of the Vrtti-cum-Chidabhasa. Brahman or pure 
consciousness cannot be this resultant reflection of Consciousness inasmuch as it (being the 
eternal and immutable existence) exists prior to cognition. [Chapter 8 — Verse 10] 





Chapter 8 - Verse 11 
paraagarthaprameyeshu yaa phalatvena sammataa | 


samvitsalveha meyo rtho vedaantokti pramaanatah II 11 I 


(But will it not go against Suresvaracarya’s opinion expressed in the following Vartika?) 
‘According to the authoritative books on Vedanta an object of cognition, in matters of 
external objects, is that Samvit or consciousness which is the result of the act of cognition. 
[Chapter 8 — Verse 11] 





Chapter 8 - Verse 12 


Slt AT HOHTAT racareya Tear | iti vaartikakaarena chitsadri shyam vivakshitam | 
TaracHeawase: Wee Trax 4c: = 118% U1 |) brahmachitphalayorbhedah' saahasryaam vishruto yatah' II 12 Il 


Here by ‘Samvit’ of consciousness what Suresvaracarya means is the resultant reflected 
consciousness, for the great Sankaracarya himself (Suresvara’s guru) in his Upadesasahasri has 
made the distinction between Brahman-caitanya and the ‘Resultant’-caitanya amply clear. 
[Chapter 8 — Verse 12] 





Chapter 8 - Verse 13 
STUTS Sede Asatdcst waqaeee. | |) aabhaasa uditastasmaajjnyaatatvam janayedghat'e | 
Aaa AAAS Té 112311 || tatpunah'rbrahmanaa bhaasyamajnyaatatvavadeva hil 13 II 


Therefore the reflection of consciousness produced on the pot is the cause of its cognition; 
and the known-ness or knowledge of this cognition, exactly as its ignorance, is the work of the 
Brahman-caitanya. [Chapter 8 — Verse 13] 





Chapter 8 - Verse 14 


GRTAR EAM Het wea Paar dheevri ttyaabhaasakumbhaanaam samooho bhaasyate chitaa | 
HEYA Uh ATH. SRT 118 U1}] kumbhamaatraphalatvaatsa eka aabhaasatah' sphuret Il 14 II 


The Vrtti of intellect, the reflection of Cit on the pot, and the (object) pot-all three are made 
known by Brahman-caitanya; whereas the (object) pot’s existence (at a particular place) is 
known by the reflection of Cit on the pot, inasmuch as it is the ‘resultant; consciousness. 
[Chapter 8 — Verse 14] 





Chapter 8 - Verse 15 
dea eT HEH Wc SPIT | chaitanyam dvigunam kumbhe jnyaatatvena sphurettatah' | 
ay SATA TS ee TAL 1 18& | 1]| anye nuvyavasaayaakhyamaahuretadyathoditam Il 15 II 


So the knowledge of a pot involves a double consciousness, viz., Brahman-consciousness and 


Vrtti-cum-Chidabhasa-consciousness (Covering the pot). Brahman-consciousness corresponds 
to the consciousness which accompanies what the Naiyayikas call ‘knowledge of knowledge’ 
(Anuvyavasaya), the knowledge which follows the cognition of objects (that | know my 
knowledge or existence of objects). [Chapter 8 — Verse 15] 





Chapter 8 - Verse 16 


Fats AACA ARH UAT Yared: | ghat'o yamityasaavuktiraabhaasasya prasaadatah | 
fasrat yz a Tad | 12& [|] vijnyaato ghat'a ityuktirbrahmaanugrahato bhavet Il 16 II 





Chapter 8 - Verse 17 


aT sara eeleaiedalsalract | aabhaasabrahmanee dehaadbahiryadvadvivechite | 
cae fatatat ager | 1849 L1]| tadvadaabhaasakoot'asthau vivichyetaam vapushyapi Il 17 Il 


Just as in objects outside the body, Chidabhasa has thus been differentiated from Brahman, 
so within the body too Chidabhasa is to be differentiated from the immutable Kutastha. 









[Chapter 8 — Verse 17] 


Chapter 8 - Verse 18 


eTat RCSICE HASTAC aq | ahamvri ttau chidaabhaasah’ kaamakrodhaadikaasu cha | 
qeaeay add ad ole qeqaa aa «1122 || |) samvyaapya vartate tapte lohe vahniryathaa tathaa Il 18 II 


As fire pervades a red-hot piece of iron, so Chidabhasa pervades | Consciousness as well as 
lust, anger, and other emotions. [Chapter 8 — Verse 18] 





Chapter 8 - Verse 19 


svamaatram bhaasayettaptam loham naanyatkadaachana | 


| |22 | | || evamaabhaasasahitaa vri ttayah’ svasvabhaasikaah || 19 || 


Even as a red-hot piece of iron manifests itself only and not other objects, similarly the 
modifications of the intellect (Vrttis), aided by Chidabhasa, manifest themselves only i.e., the 
things which they cover and not others. [Chapter 8 — Verse 19] 


kramaadvichchhidya vichchhidya jaayante vri ttayo khilaah | 

TaZ 112011 || sarvaa api vileeyante suptimoorchchhaasamaadhishu II 20 I 

All modifications are produced one after another (i.e., with gaps in between); 

and they all become latent during deep sleep and in the states of swoon and Samadhi. 
[Chapter 8 — Verse 20] 





Chapter 8 - Verse 21 
| sandhayo khilavri tteenaamabhaavaashchaavabhaasitaah | 


St areza 1122 11 || nirvikaarena yenaasau koot'astha iti geeyate Il 21 II 


That Consciousness which witnesses the interval between the disappearance and the rise of 
successive Vrttis and the period when they do not exist, and which is itself unmodifiable and 
immutable, is called Kutastha. [Chapter 8 — Verse 21] 327 





Chapter 8 - Verse 22 
ghat'e dvigunachaitanyam yathaa baahye tathaantare | 


ae frat Se Sal AaISaR I 
R211 || vrittishvapi tatastatra vaishadyam sandhito dhikam II 22 II 


As in the (cognition of an) external pot, there is the play of two forms of consciousness - the 
reflection of consciousness with reveals the pot and secondly the Eternal consciousness which 


reveals that the pot is known. [Chapter 8 — Verse 22] 
Chapter 8 - Verse 23 
inyaatataajnyaatate na sto ghat'avadvri ttishu kvachit | 


T 11X31 1 |] svasya svenaagri heetatvaattaabhishchaajnyaananaashanaat Il 23 || 





Unlike a pot, the intellect is neither an object of cognition nor of Non-cognition. For it cannot 
grasp itself - no object can do so - so it cannot be cognised; since, again, it removes ignorance 
settled on objects it cannot be said to be Non-cognised (for if you know what is produced you 


know what produced it as well). [Chapter 8 — Verse 23] 
Chapter 8 - Verse 24 
dviguneekri tachaitanye janmanaashaanubhootitah | 
akoot'astham tadanyattu koot'asthamavikaaritah’ |] 24 || 





Since Chidabhasa is a double consciousness we see it manifested and unmanifested, therefore, 
it cannot be called immutable, Kutastha; whereas the other is Kutastha, for it undergoes no 


29 9. 





such change. [Chapter 8 — Verse 24] 


Chapter 8 - Verse 25 


antah karanatadvri ttisaaksheetyaadaavanekadhaa | 


koot'asthah eva sarvatra poorvaachaaryairvinishchitah Il 25 || 


aatmaabnaasaashrayashchaivam mukhaabhaasaashrayaa yathaa | 
gamyante shaastrayuktibhyaamityaabhaasashcha varnitah |! 26 || 


They have also declared that Kutastha, Chidabhasa and the Mind are related in the same way 
as the face, its reflection and the mirror This relationship is proved through scriptures and 
reasoning. Thus Chidabhasa also has been described. [Chapter 8 — Verse 26] 





Chapter 8 - Verse 27 


p chet APE AMAA | buddhyavachchhinnakoot'astho lokaantaragamaagamau | 
Hd Wet Tera Sarasa fee Aq 112191 1 || kartum shakto ghat'aakaasha ivaabhaasena kim vada Il 27 I 


(Objection) : Kutastha conditioned by the intellect can pass to and return from the other 
worlds, like the Akasa enclosed in a pot. Then what is the necessity of postulating Chidabhasa? 
[Chapter 8 — Verse 27] 


NO 
329 





Chapter 8 - Verse 28 


shri nvasangah’ parichchhedamaatraajjeevo bhavenna hi | 


anyathaa ghat'akud yaadyairavachchhinnasya jeevataa Il 28 II 


(Reply) : Being merely conditioned by an object (such as the intellect), Kutastha does not 
become a Jiva. Otherwise, even a wall or a pot which is also pervaded by Kutastha would 
become a Jiva. [Chapter 8 — Verse 28] 





Chapter 8 - Verse 29 
na kud yasaadri shee buddhih svachchhatvaaditi chettathaa | 
astu naama parichchhede kim svaachchhyena bhavettava || 29 || 


(Objection) The intellect is different from the wall, for it is transparent. (Reply) : it may be so, 
but why do you bother about the opaqueness or transparency of the conditioner? (For your 
concern is with the condition, not with the conditioner.) [Chapter 8 — Verse 29] 





Chapter 8 - Verse 30 
TR A Ale prasthena daarujanyena kaamsyajanyena vaa na hi| 
1 afer fafsrsqaq 1130 11 || vikretustand'ulaadinaam parimaanam vishishyate || 30 I 





Chapter 8 - Verse 31 


Ted | parimaanavisheshe pi pratibimbo vishishyate | 
FT FATA | 13211 || kaamsye yadi tadaa buddhaavapyaabhaaso bhavedbalaat Il 31 II 


If you say, though it makes no difference in measuring, the metallic measure does give 
reflection, we reply that such is the property of the inner organ (Antahkarana), in that it can 
reflect consciousness as Chidabhasa. [Chapter 8 — Verse 31] 





Chapter 8 - Verse 32 
aa: | eeshadbhaasanamaabhaasah’ pratibimbastathaavidhah' | 
aaa GT 113211 || bimbalakshanaheenah' sanbimbavadbhaasate sa hi I! 32 I 


‘Abhasa’ means slight or partial manifestation, ‘Pratibimba’ is also like that i.e., partial 
manifestation. It does not have the properties of the real entity but resembles it in having 
some of them. [Chapter 8 - Verse 32] 





Chapter 8 - Verse 33 
| Taare sasangatvavikaaraabhyaam bimbalakshanaheenataa | 
TACHA TAS: | 1331 | || Sphoortiroopatvametasya bimbavadbhaasanam viduh Il 33 I 


As the Chidabhasa is associated and variable, it is devoid of the characteristics of Kutastha. But 
as it renders objects capable of being cognized, it resembles Kutastha. Such is the opinion of 
the wise. [Chapter 8 — Verse 33] _ 





Chapter 8 - Verse 34 
na hi dheebhaavabhaavitvaadaabhaaso sti dhiyah pri thak | 


ul 


LIBY II iti chedalpamevoktam dheerapyevam svadehatah II 34 II 


(Objection) : Chidabhasa is not different from the intellect because its existence depends on 
the existence of the intellect. (Reply) : You say little, for the intellect itself might also be 
similarly regarded as not different from the body. [Chapter 8 — Verse 34] 





Chapter 8 - Verse 35 
dehe mri'te pi buddhishchechchhaastraadasti tathaa sati | 
buddheranyashchidaabhaasah’ praveshashrutishu shrutah Il 35 Il 


(Objection) : The scriptures declare the survival of the intellect after the body falls (and 
therefore the intellect is the same as Chidabhasa). (Reply) : According to the Shruti passages 
which declare the entry of the Atman or the Self into the body, Chidabhasa is distinct from the 


intellect. [Chapter 8 — Verse 35] 





Chapter 8 - Verse 36 


he TwdAdLa Tas: GAH dheeyuktasya praveshashchennaitareye dhiyah' pri'thak | 
SIC Vast Geers ules sla Mad 113611 || aatmaa pravesham sankalpya pravisht'a Iti geeyate || 36 || 


(Objection) : Chidabhasa and the intellect enter the body together. (Reply) : This is not so, for 
in the Aitareya Upanishad it is said that the Self enters the body by its own will apart from the 
intellect. [Chapter 8 — Verse 36] 





Chapter 8 - Verse 37 


Hy rae oeace Aed TASHTOTTT, | katham nvidam saakshadeham madri te syaaditeeranaat | 
fasta WSS Drakes SSCA 11319 11 || vidaarya moordhnah' seemaanam pravisht'ah' samsaratyayam Il 37 | 


= 


The Upanishad says that the Self (Atman) thought: ‘This body with the organs cannot live 
without me’, and so cleaving the centre of the skull it entered into the body and started 
experiencing the changeable states (e.g., wakeful, dreaming etc.). [Chapter 8 — Verse 37] 





Chapter 8 - Verse 38 
CASS HA AE | katham pravisnt'o sangashchetsri sht irvaasya katham vada | 


1132 || || maayikatvam tayostulyam vinaashashcha samastayon' II 38 II 


(Objection) : How can the associationless Kutastha be said to animate the body by entering it? 
(Reply) : Then how did it create the universe? (Objection) : Both the acts of creation and 
entering the body are caused by Maya. (Reply) : Then they vanish too when Maya is aie hab 

[Chapter 8 — Verse 38] 3 





Chapter 8 - Verse 39 


samuptyaayaiva bhootebhyastaanyevaanuvinashyati | 


vispasht'amiti maitreyya yaajnyavalkya uvaacha hi II 39 II 


The Self becomes the ego identifying itself with the body composed of the five elements, and 
when the body perishes (once for all) the ego too perishes with it. Thus said Yajnavalkya to 
Maitreyi. [Chapter 8 — Verse 39] 





Chapter 8 - Verse 40 
| avinaashyayamaatmeti koot'asthah pravivechitan | 
| |wo || || maatraasamsarga ityevamasangatvasya keertanaat II 40 || 


‘This Self is not perishable’ -thus the Sruti differentiates the Kutastha from everything else. 
‘The Self is associationless’ -such statements sing the ever-detached states of Kutastha. 
[Chapter 8 — Verse 40] 





Chapter 8 - Verse 41 


iq aa fea mek faa as | jeevaapetam vaava kila shareeram mriyate na sah | 





Sera A Tasentsa: fed Meera Mae 11211 /| ityatra na vimoksho'rthah' kintu lokaantare gatih' II 41 II 


The passage which says that the body only dies and not the Jiva does not mean that he is 
released but only that he transmigrates. [Chapter 8 — Verse 41] 


Chapter 8 - Verse 42 


We Fala Faq a arene aa ad | naaham brahmeti budhyeta sa vinaasheeti chenna tat | 
TAA PAA 118211 || saamaanaadhikaranyasya baadhaayaamapi sambhavaat | 42 I 


(Objection) : How can the changeable Jiva say ‘| am Brahman’ since Brahman is immutable? 
(Reply) : He can, because, in spite of apparent discrepancy between Jiva and Brahman, the 
identity is established by giving up the false notion about the Jiva. (What appeared under the 
influence of Maya, as Jiva is really none other than Brahman.) [Chapter 8 — Verse 42] 





Chapter 8 - Verse 43 


asa Ca Tara Urerar en yo yam sthaanuh' pumaanesha pundhiyaa sthaanudheeriva | 
sara Taarsy TAs laacad | |X | | || brahmaasmeeti dhiyaa sheshaa hyaham buadhirnivartate Il 43 || 


A Man may be mistaken for the stump of a tree; but the notion of the stump is destroyed 
when the man is known to be a man. Similarly, when the Jiva knows ‘lam Brahman’, his notion 
‘1am Buddhi (the ego-consciousness in the mind)’ is destroyed. [Chapter 8 — Verse 43] 








Chapter 8 - Verse 44 


naishkarmyasiddhaavapyevamaachaaryain spasht'ameeritam | 


saamaanaadhikaranyasya baadhaarthatvam tato stu tat ll 44 || 


Acarya Suresvara in his Naiskarmya Siddhi describes clearly how Jiva and Brahman are 
found to be identical when the false notion about the Jiva (viz., its identity with the Buddhi) 
is destroyed. Therefore, the text ‘| am Brahman’ is to be understood in this sense. 
[Chapter 8 — Verse 44] 





Chapter 8 - Verse 45 
sarvam brahmeti jagataa saamaanaadhikaranyavat | 


|1~& | 1]| aham brahmeti jeevena saamaanaadhikri tirbnavet Il 45 II 


In another Sruti text : ‘Everything is Brahman’, Brahman and the universe are shown to be 
identical; it also is to be interpreted in the above sense, viz., what appears to be ‘all this’, i.e. 
the universe, is really Brahman. Similarly, in the text ‘l am Brahman’ the same identity of Jiva 
and Brahman is indicated. [Chapter 8 — Verse 45] 





Chapter 8 - Verse 46 
T | saamaanaadhikaranyasya baadhaarthatvam niraakri tam | 


| |S | 1 || prayatnato vivarane koot'asthatvavivakshayaa II 46 || 


It is true that the author of the Vivarana gloss has denied the Badha-samanadhikaranya 


interpretation (and has accepted the Mukhya-samanadhikaranya interpretation) of ‘Il am 
Brahman’. It is because he has taken the ‘I’ in the sense of Kutastha-caitanya and not in the 
sense of Chidabhasa. [Chapter 8 — Verse 46] 





Chapter 8 - Verse 47 


SSGeTA Uz Pee ASI shodhitastvam padaartho yah koot'astho brahmaroopataam | 
TS adh ak aaa FT 116191 | || tasya vaktum vivarane tathoktamitaratra cha II 47 I 
In the text ‘That thou art’ the word ‘thou’ freed from all adjuncts, is Kutastha; and in Vivarana 
and other (advanced) works attempts are made to establish its identity with Brahman. 
[Chapter 8 — Verse 47] 





Chapter 8 - Verse 48 
dehendriyaadiyuktasya jeevaabhaasabhramasya yaa | 


adhisht haanachitin’ saishaa koot asthaatra vivakshitaa II 48 || 





Chapter 8 - Verse 49 


| jagadbhramasya sarvasya yadadhisht'haanameeritam | 





aay dea VeaaTeaaaags =~ 11 || trayyanteshu tadatra syaadbrahmashabdavivakshitam Il 49 Il 
by the word Brahman. [Chapter 8 — Verse 49] 
Chapter 8 - Verse 50 
etasminneva chaitanye jagadaaropyate yadaa | 
tadaa tadekadeshasya jeevaabhaasasya kaa kathaa II 50 II 


When the whole world of Maya is recognised as a superimposition on this one consciousness, 
Brahman, what to speak of Jiva who is only a part of this world. [Chapter 8 — Verse 50] 





Chapter 8 - Verse 51 


jagattadekadeshaakhyasamaaropyasya bhedatah | 
Taz 114211 || tattvampadaarthau bhinnau sto vastutastvekataa chitah' II 51 II 


The difference between the entities indicated by ‘that’ and ‘thou’ is due to that of the 
superposed world and Jiva, which is only a part of it; in reality they are one consciousness. 
[Chapter 8 — Verse 51] 





Chapter 8 - Verse 52 


PIS TSIA SPS ASIA | kartri tvaadeenbuddhidharmaansphoortyaakhyaam chaatmaroopataam | 
TAMA WA ATATAtSaT BAT Aa 114211 || dadhadvibhaati purata aabhaaso'to bhramo bhavet I 52 


(That it is a genuine case of superposition is proved by the fact that) Chidabhasa, the reflected 
consciousness, partakes of the characteristics of both, the superposing intellect, such as 
agentship, enjoyership, etc., and the superposed Atman, which is consciousness. So the whole 
Chidabhasa is a creation of illusion. [Chapter 8 — Verse 52] 





Chapter 8 - Verse 53 


Hl qe: HSA Bl ACAST STH | || kaa buddhih’ ko'yamaabhaasah ko vaatraatmaa jagatkatham | 
Sarat Alar Bsa Pa Be 11k3 ityanirnayato mohah’ so'yam samsaara ishyate II 53 II 
‘What is the intellect ?' ‘What is the reflected consciousness ?' ‘And what is the Self ?' ‘How is 


the world here ?' - Because of indecision about these questions ignorance has arisen. This 
illusion is also called Samsara. [Chapter 8 — Verse 53] 





Chapter 8 - Verse 54 


qa wae at fataakh a areata | buddhyaadeenaam svaroopam yo vivinakti sa tattvavit | 
a wa Op sate derdy fareeaqaz 1 14X11 || saeva mukta ityevam vedaanteshu vinishchayah' II 54 Il 





Chapter 8 - Verse 55 


Te OT Old Fee Sd HM: | || evamchasati bandhah' syaatkasyetyaadikutarkajaah | 
TASS GS BUSA: WUSAipAH MAT: 114% || || vid'ambanaadri'd'ham khand'yaah' khand'anoktiprakaaratah' Il 55 I 


The piece of sophistry advanced by the logicians and others, viz., ‘Whose is the bondage ?' 
must be met by adopting the method of Khandana-Khanda-Khadya by Sri Harsa Mishra. 


[Chapter 8 — Verse 55] 





Chapter 8 - Verse 56 
vritteh’ saakshitayaa vri tteh’ praagabhaavasya cha sthitah | 


| 14& | | |) bubhutsaayaam tathaajnyo smeetyaabhaasaajnyaanavastunah || 56 Il 


It is said in the Shiva Purana that pure consciousness (Kutastha) exists as a witness to (the rise 
and fall of) the mental modifications (Vrittis), their prior (and posterior) non-existence and the 
state of ignorance prior to inquiry about truth. [Chapter 8 — Verse 56] 





Chapter 8 - Verse 57, 58 
qd asatyaalambanatvena satyah sarvajad asya tu | 


| 1&4\9 | | || Saadhakatvena chidroopah sadaa premaaspadatvatah || 57 || 


aS SCAT | aanandaroopah’ sarvaarthasaadhakatvena hetunaa | 


GASIIAST GIO rasa: 114 11 || Sarva sambandhavattvena sampoornah’ shivasanjnyitah’ II 58 | 


As the support of the unreal world, its nature is existence; as it cognises all insentient objects, 
its nature is consciousness; and as it is always the object of love, its nature is bliss. It is called 
Shiva, the infinite, being the means of revelation of all objects and being related to them as 
their substratum. [Chapter 8 — Verse 57, 58] 





Chapter 8 - Verse 59 
iti shaivapuraaneshu koot'asthah pravivechitah’ | 


jeeveshatvaadirahitah kevalah' svaprabhah shivah' II 59 II 


Thus in the Saiva-Puranas Kutastha has been described as having no particular characteristics 
of Jiva and Ishvara and as being non-dual, self-luminous and the highest good. 
[Chapter 8 — Verse 59] 
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Chapter 8 - Verse 60 


maayaabhaasena jeeveshau karoteeti shrutatvatah | 


Td |1&o|| || maayikaaveva jeeveshau svachchhau tau kaachakumbhavat Il 60 II 


The Shruti declares that Jiva and Ishvara are both reflections of Brahman in Maya. They are, 
however, different from material things in that they are transparent (i.e., revealing) just as a 
glass jar is different from earthen ones. [Chapter 8 — Verse 60] 


Chapter 8 - Verse 61 





annajanyam manodehaatsvachchham yadvattathaiva tau | 


T Tet | /&2 || |) maayikaavapi sarvasmaadanyasmaatsvachchhataam gatau II 61 || 


Though both are products of food, the mind is subtler and purer than the body. Similarly, Jiva 
and Ishvara are more transparent than the grosser products of Maya. [Chapter 8 — Verse 61] 


Chapter 8 - Verse 62 





chidroopatvam cha sambhaavyam chittvenaiva prakaashanaat | 


sarvakalpanashaktaayaa Maayaayaa dushkaram na hill 62 II 


Jiva and Ishvara, because they manifest the power of revealing, must be considered to be 
endowed with consciousness. For, nothing is difficult for Maya, that is endowed with the 
power to create all things. [Chapter 8 — Verse 62] 





Chapter 8 - Verse 63 


Rt Ua LIC Gs asmannidraapi jeeveshau chetanau svapnagau sri'jet | 


a THAaA A 11311 || mahaamaayaa sri jatyetaavityaashcharyam kimatra te Il 63 II 


When we sleep, our dreams create even Jiva and Ishvara. What wonder is there then that the 
Great Maya creates them in the waking state ? [Chapter 8 — Verse 63] 


Chapter 8 - Verse 64 





sarvajnyatvaadikam cheshe kalpayitvaa pradarshayet | 
| 1&¥ 11 | dharminam kalpayedyaasyaah ko bhaaro dharmakalpane II 64 II 
The Maya creates omniscience and other qualities too in Ishvara. When it can create Ishvara, 


the receptacle of these qualities, is it difficult to conceive that it can also create these qualities 
in Him ? [Chapter 8 — Verse 64] 





Chapter 8 - Verse 65 


= =~ ™., 


t WAT Ale Tae G41 koot'aasthamaayikatve tu pramaanam na hi vartate Il 65 II 


koot'asthe'pyatishankya syaaditi chenmaatishankyataam | 


If you raise the improper doubt about Kutastha, we say: do not imagine that Kutastha is also a 
creation of Maya. There is no evidence for that assumption. [Chapter 8 — Verse 65] 
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Chapter 8 - Verse 66 


Tam: GHA AI vastutvam ghoshayantyasya vedaantaan’ sakalaa ap | 


TA GeatSa THAT 11661 | || sapatnaroopam vastvanyanna sahante'tra kinchana Il 66 II 


All the classics of Vedanta proclaim the reality of Kutastha and they do not admit the existence 
of any entity other than It. [Chapter 8 — Verse 66] 


Chapter 8 - Verse 67 





Ta shrutyartham vishadeekurmo na tarkaanvachmi kinchana | 
| HIST BE | 1&\91 | || tena taarkikashankaanaamatra ko'vasaro vada II 67 || 
These verses show the real meaning of the Shruti and do not consider the matter 


from a logical point of view. The doubts of the logicians are not considered here. 
[Chapter 8 — Verse 67] 





Chapter 8 - Verse 68 


Ter AAT tasmaatkutarkam santyajya mumukshuh shrutimaashrayet | 
T static Wed |1&¢ 11 || shrutau tu maayaajeeveshau karoteeti pradarshitam |! 68 II 


The aspirant for release should give up sophistry and should base his conviction on the Shruti, 
which says that Jiva and Ishvara are creations of Maya. [Chapter 8 — Verse 68] 
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Chapter 8 - Verse 69 


eekshanaadipraveshaantaa sri sht ireeshakri taa bhavet | 


1 1&2 || || jaagradaadivimokshantah’ samsaaro jeevakartri kah || 69 II 


Ishvara's creation extends from His willing to create the world to His entrance into His creation; 
Jiva's creation includes everything from the world of the waking state to his release from 
ignorance. [Chapter 8 — Verse 69] 





Chapter 8 - Verse 70 
sIST UG HEE AaeT APT HRx asanga eva koot'asthah’ sarvadaa naasya kashchana | 
Tae AAS TST «I No phavatyatishayastena manasyevam vichaaryataam I! 70 II 
reflect. [Chapter 8 — Verse 70] 


Chapter 8 - Verse 71 





| || na nirodho na chotpattirna baddho na cha saadhakah | 


na mumukshurna vai mukta ityeshaa paramaarthataa II 71 II 


‘(For Kutastha) there is no death and no birth, none in bondage and none engaged in working 
out release (Sadhaka), no aspirant for release (Mumukshu) and none liberated (Mukta). That is 
the supreme truth’. [Chapter 8 — Verse 71] 





Chapter 8 - Verse 72 


STATE saad ers avaangmanasagamyam tam shrutirbodhayitum sadaa | 
start TS BANAT weareaacd | \92 | | || jeevameesham jagadvaapi samaashrityaavabodhayet Il 72 II 


The Shruti tries to indicate the reality which is beyond the body and the mind by using the 
conceptions of Jiva, Ishvara and Jagat. [Chapter 8 — Verse 72] 





Chapter 8 - Verse 73 


sal Fal a _— TT yayaa yayaa bhavetpumsaam vyutpattih’ pratyagaatmani | 
TUTITA | \\93 | | || Sa saiva prakriyeha syaatsaadhveetyaachaaryabhaashitam Il 73 | 


Acharya Sureshvara has said that whatever method helps one to understand clearly the 
indwelling Atman is approved by the Vedantic classics. [Chapter 8 — Verse 73] 


Chapter 8 - Verse 74 





shrutitaatparyamakhilamabudhvaa bhraamyate jad'ah | 
vivekee tvakhilam budhvaa tisht'hatyaanandavaaridhau II 74 || 


The dull-witted, ignorant of the real meaning of the Shruti, wanders here and there, whereas 
the wise, understanding its purport, ever abides in the ocean of bliss. [Chapter 8 — Verse 74] 





Chapter 8 - Verse 75 


TAR FIT FAT TAT 
FASTA At ST ST AT Sl PRAT 1 ilo I 


maayaamegho jaganneeram varshatvesha yathaa tathaa | 
chidaakaashasya no haanirna vaa laabha iti sthitih’ Il 75 II 
Like a cloud which pours out streams of rain, Maya creates the world (Jagat). As the ether is 


not affected by the rain, so pure consciousness (that | am) suffers neither gain nor loss from 
anything in the phenomenal world. That is the conviction of the wise. [Chapter 8 — Verse 75] 





Chapter 8 - Verse 76 


1 asqaad Tatas imam koot'asthadeepam yo nusandhatte nirantaram | 





SaaS a FRR 98 


svayam koot'astharoopena deepyate'sau nirantaram II 76 || 


He who always reflects on this ‘Lamp of Kutastha’ ever abides as the self-revealing Kutastha. 
[Chapter 8 — Verse 76] 
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